This paper offers an introductory discussion of Shiism as one of the sect in Muslim schism. It includes the historical development of Shiism in Muslim traditions whose influence can be traced in Malaysia, specifically in Malacca. The author emphasises the clear distinction between the Shiite and the Ahl al-Bayt, and some issues of Shiism that drew the attention of religious authority in Malacca. A qualitative methodology that includes the textual analysis and interview method were employed to analyse textual materials related to Shiism. Findings shows that Malay Shiites group existed in Malacca as most of them were inspired by the Iranian revolution on 1979.
The Definition of Shī'Ah
The Arabic word of Shῑ'ah renders multiple meanings. In Mu'jam alMa'ānī al-Jamī', Shī'ah literally means al-firqah and al-jamā'ah which is a sect and a group. In al-Muqaddimah by Ibn Khaldūn (d.1406), Shῑ'ah means atbā'uh wa anṣāruh which means supporters and assistances. 1 Technically, Shῑ'ah is a part of a group of Muslims who love 'Alī (d.661) and his family members. They believe that imāmah or imamate or leadership must come from 'Alī's descendants.
2 According to Shahrastānī (d.1153), Shῑ'ah refers to the followers of 'Alī and the imamate must remain with 'Alī's lineage. Basically, Shiism can be identified by the fundamental doctrines in their teachings. In spite of the issue of imamate which is the root of Shiism, other doctrines such as dissimulation (taqiyyah), temporary marriage (nikāḥ mut'ah) and infallibility of the House of the prophet ('iṣmah Ahl al-Bayt) are the characteristic to recognize Shiism.
Furthermore, all Shiite sects hold that 'Alī s is the continuation of the legitimacy of the Prophet in which needs to be taken seriously. The issue of the imamate is not a civil matter which can be decided by people yet, it is a fundamental belief and a basic element of the religion. 3 It is impossible for a messenger of God to neither ignore and disregard it, nor leave it to the choice of the ordinary people. However, each group had its own imām and disagreements among them about the rightful imām to be followed. In fact, the dispute regarding the rightful imām dragged them into sectarian conflict which resulted the groups such as Kaysāniyyah, Zaydiyyah, Imāmiyyah, Ghāliyyah and Ismā'īliyyah.
The word 'Shῑ'ah'
5 is mentioned in the Qur'an four times 6 which are in (Sūrah al-Ṣāffāt verse, 83), (Sūrah Maryam verse, 69), and two times in 15) . Sayyīd Quṭb in his masterpiece Fī ẓilālal-Qur'ān explains the usage of the word Shῑ'ah. Firstly, (Sūrah alṢāffāt, verse, 83) refers to the Prophet Ibrahim P.B.U.H. himself where he was the successor of the Prophet Nūḥ P.B.U.H, bringing the message of tawḥīd and fighting idol worshippers. Secondly, the (Sūrah Maryam verse, 69) uses the word to refer to a group because this verse portrays the scenes in the hell where a group of people who go against Allah would be punished. Thirdly, the (Sūrah al-Qaṣaṣ verse, 15) uses the word as a group, a clan or a tribe because the verse tells a story of the Prophet Mūsa P.B.U.H who defended one of his people in a fight. Therefore, these three meanings of the word Shῑ'ah connote different interpretations based on its usage in specific words but the context verses remain the same.
In the nutshell, the word Shῑ'ah has never been interpreted and understood as an exclusive term referring to the sect of Shῑ'ah in the early age of Islam. It emerges later due to political development which contextualized its meaning. The usage of this word was modified. Its general meaning has changed to a specific connotation, which limits it usage to the understanding of Shiism. In general, there are two versions of how Shiism originated. Firstly, it is originated from the religious doctrine and secondly, it began with the political thought.
As far as Shiism is concerned, some scholars argue that Shiism emerged from religious doctrine. 7 This opinion can be divided into three categories. Firstly, some say that Shiism is originally created by Persian converts. 8 They argue that Persia had applied hereditary monarchy before the coming of Islam. Hence, these converts brought their previous belief system and thought that 'Alī and his descendants are the true legacy of the prophets. 9 Moreover, the nature of the tribal system in the 5 The word Shῑ'ah in this study will be utilized as Shiite or Shiism afterwards due to universal usage in academic writing. 6 Arab peninsular itself is rough, rebellious and antagonistic, and contradict with the hereditary monarchy principle which demand a slave like obedience and loyalty. 10 Thus, the doctrine of inheritance of monarchy in Persian culture had been exported to Islam, resulting in the theological framework of Shiism.
Secondly, the formation of Shiism is based on the plans of the Jewish convert, 'Abd Allāh bin Sabā'.
11 According to this theory, he converted to Islam in Yemen during the reign of Caliph 'Uthmān (d.656), went to different parts of the Muslim territory of the time, especially Damascus, Kūfah, Baṣrah and Egypt. He proclaimed that the Prophet MuÍammad would return to this world and 'Alī was the Prophet's successor since every prophet has a successor.
12 Besides, he was alleged the one who proposed the idea that 'Uthmān hijacked 'Alī's position of leadership and therefore people need to fight against 'Uthmān to ensure justice would be upheld.
13 'Abd Allāh bin Sabā' succeeded to form a group of people who sympathised with 'Alī and his descendants whose rights, they believe were denied. Therefore, the role of 'Abd Allāh bin Sabā' to impose his beliefs and doctrine had shaken the unity between Muslim ummah which later led to a split into many sects including Shiism. However, there was disagreement among scholars on 'Abd Allāh bin Sabā's personality.
Thirdly, some scholars suggest that Shiism was originated by some South Arabian tribes.
14 The communities in the Southern Arab have a systematical way of life, socio-political and socio-religious institutions. Moreover, they believe that kings are demi-gods. 15 For instance, a South Arabian prince, in his votive inscriptions, thanked the gods who made him victorious over his enemies and warriors erected memorials to their divine helper for any success they achieved. In fact, the South Arabian tribes believed this, embraced Islam eventually. 16 As a matter of fact, they were still influenced with the ideas of the divinity or the possession of supreme power of kings and leaders from their previous religions. Hence, Southern Arabs tend to perceive that the Household of the 10 Ibid. 11 Ibid., p. 27. 12 Ibid., p. 51. 13 Ibid. 14 Ibid., p. 31. 15 Ibid. 16 Ibid. Prophet as the legitimate heir for the position of the imām or leader in which the presence of Shiism is detected.
In terms of political thought, there are several opinions about it among classical and modern scholars. 17 Firstly, Abū Zahrah (d.1974) states that Shiism began after the death of 'Uthmān and developed in the period of 'Alī's caliphate.
18 Secondly, Watt explains that the emergence of Shiism happened during the Ṣiffīn war between the supporter of 'Alī and Mu'āwiyah (d. 680).
19 As the result of accepting reconciliation from Mu'āwiyah's group, 'Alī's supporters were divided into two groups who are pro-'Alī (Shῑ'ah) and anti-'Alī (Khawārij Sixthly, Shiite scholars such as al-Nawbakhtī (d.938) and al-'Āmilī (d.1621) explain that Shiism has existed since the time of the Prophet where the Prophet himself appointed 'Alī as his successor (walī) in the event of Ghadīr Khum. 23 From these opinions, it is clears that the emergence of Shiism undeniable even though the scholars have different theories. Hence, all opinions seem to have logical and rational evidence which need to be evaluated precisely.
After analysing on this matter, it can be concluded that the emergence of Shiism originated from the political thought framework. The basic element which becomes a controversial argument and dispute throughout history is the issue of imamate or leadership. It could simply be viewed from the opinions of scholars who mainly stressed on the possession of power. From this point, the political thought has slowly evolved to a new phase in which religious doctrine has been presented fanatic and extreme followers. In other words, Shiism originated from the issue of leadership that definitely related to political thought and the religious doctrines which existed due to the influence of fanaticism and extremism. Furthermore, the opinion that stated Shiism has started after the death of 'Uthmān and developed in the time of 'Alī is the most logical and reliable theory about the existence of Shiism. The reason to support this theory is because in the time of the Caliphs Abū Bakar (d. 634) and 'Umar (d. 644), the unity and bond among the Muslims were solid and unshakeable. There was no sect within the Muslim community as every Muslim united as one ummah. Only after the death of 'Uthmān, that the element of Shiism was manifested publicly, resulting in the existence of groups such as the Kharijite and the Shiite. Besides that, there is a ḥadīth of the Prophet about the great upheaval (al-fitnah alkubrā) which would befall into 'Uthmān. It was narrated by Abū Mūsā Al-'Ash'arī (d. 662) in an occasion where he guarded the gate of the garden when the prophet was inside. After that, Abū Bakar came first and asked for permission to enter the garden, followed by 'Umar. Both of them were given the permission to enter the garden to meet the Prophet and had been informed with the news that they would enter the Paradise. When 'Uthmān came, the prophet said;
"Admit him and give him the glad tidings of entering Paradise with a calamity which will befall him." When he entered, he could not find any place to sit with them so he went to the other edge of the well opposite them and uncovered his legs and hung them in the well. I wished that a brother of mine would come, so I invoked Allah for his coming. (ibn al-Musayyib said, "I interpreted that (narration) as indicating their graves. The first three are together and the grave of 'Uthmān is separate from theirs.") 24 From the ḥadīth above, it seems that the Prophet hinted what would wait 'Uthmān in the future by reminding him that he would face catastrophe. A few years later, he was killed at the hands of the fellow Muslims. From this incident, the Muslim ummah separated into many sects that resulted in the emergence of Shiism in Islamic history. Thus, the opinions regarding the exact period when Shiism emerged differ. But, no one can deny that the influence of Shiism in the Muslim world is significant especially in the present time.
The Origin of Shiism
In general, there are two versions of how Shiism originated. Firstly, it is originated from the religious doctrine and secondly, it began with the political thought.
As far as Shiism is concerned, some scholars argue that Shiism emerged from religious doctrine. 25 This opinion can be divided into three categories. Firstly, some say that Shiism is originally created by Persian converts. 26 They argue that Persia had applied hereditary monarchy before the coming of Islam. Hence, these converts brought their previous belief system and thought that 'Alī and his descendants are the true legacy of the prophets. 27 Moreover, the nature of the tribal system in the Arab peninsular itself is rough, rebellious and antagonistic, and contradict with the hereditary monarchy principle which demand a slave like obedience and loyalty. 28 Thus, the doctrine of inheritance of monarchy in Persian culture had been exported to Islam, resulting in the theological framework of Shiism.
29 According to this theory, he converted to Islam in Yemen during the reign of Caliph 'Uthmān (d.656), went to different parts of the Muslim territory of the time, especially Damascus, Kūfah, Baṣrah and Egypt. He proclaimed that the Prophet MuÍammad would return to this world and 'Alī was the Prophet's successor since every prophet has a successor. 30 Besides, he was alleged the one who proposed the idea that 'Uthmān hijacked 'Alī's position of leadership and therefore people need to fight against 'Uthmān to ensure justice would be upheld.
31 'Abd Allāh bin Sabā' succeeded to form a group of people who sympathised with 'Alī and his 25 ÑIrfÉn ÑAbd al-×amÊd, DirÉsÉt fÊ al-Firaq wa al-'Aqā'id al-Islāmiyyah (Baghdād: MaÏba'ah al-Irshād, 1967), p. 22. 26 Ibid. 27 Ibid. 28 Ibid. 29 Ibid., p. 27. 30 Ibid., p. 51. 31 Ibid. descendants whose rights, they believe were denied. Therefore, the role of 'Abd Allāh bin Sabā' to impose his beliefs and doctrine had shaken the unity between Muslim ummah which later led to a split into many sects including Shiism. However, there was disagreement among scholars on 'Abd Allāh bin Sabā's personality.
Thirdly, some scholars suggest that Shiism was originated by some South Arabian tribes. 32 The communities in the Southern Arab have a systematical way of life, socio-political and socio-religious institutions. Moreover, they believe that kings are demi-gods. 33 For instance, a South Arabian prince, in his votive inscriptions, thanked the gods who made him victorious over his enemies and warriors erected memorials to their divine helper for any success they achieved. In fact, the South Arabian tribes believed this, embraced Islam eventually. 34 As a matter of fact, they were still influenced with the ideas of the divinity or the possession of supreme power of kings and leaders from their previous religions. Hence, Southern Arabs tend to perceive that the Household of the Prophet as the legitimate heir for the position of the imām or leader in which the presence of Shiism is detected.
In terms of political thought, there are several opinions about it among classical and modern scholars. 35 Firstly, Abū Zahrah (d.1974) states that Shiism began after the death of 'Uthmān and developed in the period of 'Alī's caliphate.
36 Secondly, Watt explains that the emergence of Shiism happened during the Ṣiffīn war between the supporter of 'Alī and Mu'āwiyah (d. 680).
37 As the result of accepting reconciliation from Mu'āwiyah's group, 'Alī's supporters were divided into two groups who are pro-'Alī (Shῑ'ah) and anti-'Alī (Khawārij). Thirdly, Ibn Nadīm (d.990) believes that Shiism started after the war of Jamāl, when 'Alī went to fight Ṭalḥah (d. 656), Zubayr (d. 656) and 'Ā'ishah (d. 678).
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Fourthly, the killing of 'Alī is the main key that led to the existence of 32 Ibid., 31. 33 41 From these opinions, it is clears that the emergence of Shiism undeniable even though the scholars have different theories. Hence, all opinions seem to have logical and rational evidence which need to be evaluated precisely.
After analysing on this matter, it can be concluded that the emergence of Shiism originated from the political thought framework. The basic element which becomes a controversial argument and dispute throughout history is the issue of imamate or leadership. It could simply be viewed from the opinions of scholars who mainly stressed on the possession of power. From this point, the political thought has slowly evolved to a new phase in which religious doctrine has been presented fanatic and extreme followers. In other words, Shiism originated from the issue of leadership that definitely related to political thought and the religious doctrines which existed due to the influence of fanaticism and extremism. Furthermore, the opinion that stated Shiism has started after the death of 'Uthmān and developed in the time of 'Alī is the most logical and reliable theory about the existence of Shiism. The reason to support this theory is because in the time of the Caliphs Abū Bakar (d. 634) and 'Umar (d. 644), the unity and bond among the Muslims were solid and unshakeable. There was no sect within the Muslim community as every Muslim united as one ummah. Only after the death of 'Uthmān, that the element of Shiism was manifested publicly, resulting in the existence of groups such as the Kharijite and the Shiite. Besides that, there is a ḥadīth of the Prophet about the great upheaval (al-fitnah alkubrā) which would befall into 'Uthmān. It was narrated by Abū Mūsā Al-'Ash'arī (d. 662) in an occasion where he guarded the gate of the garden when the prophet was inside. After that, Abū Bakar came first and asked for permission to enter the garden, followed by 'Umar. Both of them were given the permission to enter the garden to meet the 39 Ibid., p. 14. 40 Ibid. 41 Ibid. Prophet and had been informed with the news that they would enter the Paradise. When 'Uthmān came, the prophet said;
"Admit him and give him the glad tidings of entering Paradise with a calamity which will befall him." When he entered, he could not find any place to sit with them so he went to the other edge of the well opposite them and uncovered his legs and hung them in the well. I wished that a brother of mine would come, so I invoked Allah for his coming. (ibn al-Musayyib said, "I interpreted that (narration) as indicating their graves. The first three are together and the grave of 'Uthmān is separate from theirs.") 42 From the ḥadīth above, it seems that the Prophet hinted what would wait 'Uthmān in the future by reminding him that he would face catastrophe. A few years later, he was killed at the hands of the fellow Muslims. From this incident, the Muslim ummah separated into many sects that resulted in the emergence of Shiism in Islamic history. Thus, the opinions regarding the exact period when Shiism emerged differ. But, no one can deny that the influence of Shiism in the Muslim world is significant especially in the present time.
Ahl Al-Bayt and Shiism
Literally, the term ahl signifies the members of a household of a man, including his fellow tribesmen, kin, relatives, wife (or wives), children and those who share a common family background, religion, house, city, and country with him. 43 In fact, "ahl" and "āl" both share the same term except that "āl" is exclusively used for human beings and should come before the family name. But such a condition does not exist in the case of "ahl". 44 Meanwhile, bayt refers to habitation and dwelling, including tents and buildings. 45 Thus, the Ahl al-Bayt of any person refers to his family members and those who live in his house. 46 Besides, the word Ahl From this verse, Ahl al-Bayt has been purified by Allah from sin, mistake, and forgetfulness since the verse specifically refers to them 48 . Moreover, the word al-Rijs in that verse has the article "al" at its beginning which makes the word universal. Thus al-Rijs means every kind of impurity. 49 Moreover, at the end of the verse, Allah states; "and purify you a perfect purification." 50 The word "perfect" comes from the emphasis of "taṭhīran".
51 This is the only place in the Qur'an that Allah uses the emphasis of perfect purification.
Furthermore, Shiite groups believe that Ahl al-Bayt consists of Prophet's daughter Fāṭimah, his son in-law and cousin 'Alī, and his two grandchildren al-Ḥassan (d.670) and al-Ḥusayn (d.680). 52 Through the progeny of al-Ḥusayn, there are nine designated imāms.
53 'Alī Zayn al- 55 This section includes a ḥadīth of Cloak or Mantle (ḥadīth al-kisā') and it has no reference to the wives of the Prophet.
56 Narrated 'Ā'ishah; The ḥadīth above has been used by some Sunnite scholars to support their claim that Ahl al-Bayt has a broader meaning that encompasses all Muslims who are pious and righteous. In other words, Ahl al-Bayt can be anyone who is a Muslim and it is not limited to linage. There are some scholars who support this opinion like Qāḍī Ḥusayn al-Marwāzī (d.873) from the Shāfi'īte school and one group from Ḥanbalite school.
From these four opinions among Sunnite scholars, each of them has provided evidence to support the statement. Yet, after analysing each opinion proposed by Sunnite scholars, the opinion which stated that Ahl al-Bayt consists of 'Alī , Fāṭimah, al-Ḥassan, al-Ḥusayn, the wives of the prophet, the family of 'Aqīl, Ja'far and 'Abbās is the best opinion because the Prophet himself mentioned them specifically by name in the Ṣaḥīḥ Muslim 69 with an authentic chain of narrators. Even though the second opinion comes with valid evidence which minimises the members of Ahl al-Bayt only to the wives and children of the Prophet, the majority of Muslim scholars tend to support the first opinion. Nevertheless, this is only the matter of ijtihād which does not affect a Muslim's conviction. Thus, the truth is Ahl al-Bayt is a Household of the Prophet who has to be respected and loved and this is what Sunnite Muslims have been taught and believed.
To see a relation between Shiism and Ahl al-Bayt is incorrect since there are numbers of narrations from the Ahl al-Bayt themselves who strongly reject the doctrines of the Shiism. They disassociate themselves from becoming involved with the extreme group of people which was al-Rāfiḍ (Shiism taught by them. Therefore, Ahl al-Bayt is a part of Ahl al-Sunnah wa alJamā'ah which is the majority of the Muslim population.
Despite that, the concept of Ahl al-Bayt in Shiism is very influential that it has formed many doctrines in Shiite teaching. For example, the place of the rightful imām and religious leadership in Shiism must come from the descendants of the Prophet which is Ahl al-Bayt. This is the official belief of the Shiite sects except the Zaydite and a few other groups. Unlike the Sunnites who do not subscribe to the thought and understanding of religious leadership, the role of Ahl al-Bayt never came to this point. In fact, the concept of imāmah in Shiism has developed from the issue of determining of the Ahl al-Bayt. Hence, the concept of Ahl al-Bayt plays an important part of Shiism.
To sum up, although the ḥadīth kisā'ī is not the asbāb al-nuzūl of Sūrah al-Aḥzāb verse 33, it has been interpreted and understood as only five persons who are the Ahl al-Bayt; the Prophet, 'Alī, Fāṭimah, alḤassan and al-Ḥusayn by the Shiites. In other words, Shiism has minimised the members of Ahl al-Bayt to certain persons which signifies the exclusivity of this group. The concept of imamate which must be led by Ahl al-Bayt alone is the basis of their beliefs. So, it makes a clear distinction from the belief of the majority of Muslims.
Shiite Groups
In general, according to Shahrastānī (d.1328) , the Shiites community can be classified into five groups the Kaysāniyah, the Zaydiyyah, the Imāmiyyah, the Ghulāt (the Extremist) and the Ismā'īliyyah. 74 Within these groups, some of them are not considered as Muslims due to deviant beliefs and doctrines.
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The Kaysāniyyah This sect originally comes from the followers of Kaysān who was a mawlā (servant) of 'Alī bin Abū Ṭālib. It has been said that he was a student of Muḥammad al-Ḥanafiyyah (d.700). This sect believes in Kaysān who inherited the knowledge of all sciences and all secrets from his two masters ('Alī and Muḥammad al-Ḥanafiyyah). Furthermore, he possessed the power of allegorical interpretation insights into esoteric 74 Shahrastānī, al-Milal, p. 125. 75 Ibid., p. 126.
and it was said that he had knowledge of the heavens and the souls of men. This sect can be divided into another four sub-groups which are the Mukhtāriyyah, the Hāshimiyyah, the Bayāniyyah and the Rizāmiyyah. Basically, all of these groups believe that after Prophet Muḥammad died, the imamate is passed to Muḥammad 'Alī al-Ḥanafiyyah. Then, it was inherited by the leaders from the four groups.
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The Zaydīyyah This group of people belongs to the followers of Zayd (d.740) b. 'Alī b. al-Ḥusayn b. 'Alī b. Abū Ṭālib which held the belief that the imamate is legitimately passed down to the offspring of Fāṭimah; Any Fāṭimah descendents either from the House of al-Ḥassan or the House of alḤusayn can be the imām if he is pious, learned, brave, generous and declares his imamate. Moreover, they support the possibility of having two imāms in different regions, where each has the right to allegiance. In theology, Zayd was influenced by the ideas of Mu'tazilism as he was a student of Wāṣil bin 'Aṭā' (d. 748), a chief of the Mu'tazilites. Since Wāṣil was his teacher, a few groups from Zaydite such as the Jārūdiyyah, the Sulaymāniyyah and the Batriyyah had opposed the controversial opinion of Wāṣil that 'Alī b. Abū Ṭālib was not necessarily right to battle with the People of the Camel. Another point which brought them to disagreement was the legitimacy of the caliphate after the death of the Prophet. In this issue, Zayd proposed the view of almafḍūl (a man of lesser excellence to be imām) even though al-afḍal (a man of greater excellence) exists. Zayd's example was in that time of the caliphate, Abū Bakar, 'Umar and 'Uthmān led the ummah even though 'Alī was there. Thus, these two ideas brought discrepancy among the Zaydites themselves, which led to the formation of three groups, the Jārūdiyyah, the Sulaymāniyyah and the Batriyyah. guide them, so it is crucial in Islam. There is nothing more important than the appointment of an imām in the first place. They believe that an imām is selected by the indication of the Prophet himself, supported by the Quran and Sunnah. 78 As a result, neglecting the imamate of 'Alī as a successor of the Prophet is the 'aqīdah issue, a central belief among the Imāmiyah. Furthermore, they reject most of the Companions of the Prophet to the extent of degrading and slandering them, calling them traitors and unbelievers due to the issue of the imamate of 'Alī.
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Moreover, this sect is divided into a few groups such as the Nāwuṣiyyah, the Aftāḥiyyah, the Mūsāwiyyah, the Wāqifah and the Ithnā 'Ashriyyah (Twelver) due to the distinction in determining the imām after Ja'far al-Ṣādiq because he had five sons, some say six. 80 From these children, some of them died without offspring, others left descendants. Some of the Imāmiyah believe the return of an imām while others believe the continual transmission from one imām to another. 81 The disagreement upon deciding the legitimate imām brought to the disunity among the Imāmiyah which then split the sect into numerous groups up to seventy groups.
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The Ghāliyah and The Ismā'īliyyah The Ghāliyah refers to a group whose views of their imām are extreme. They believe that their imāms are not bound with limitation and weaknesses of humanity. These imāms possess the divine qualities. In other words, the divine qualities possess within themselves are up to demigods for example, or more. There are many extreme groups of Shiism. Some of them are the Sabā'iyyah, the Kāmiliyyah, the Mughīriyyah and the Manṣūriyyah. Each group comes up with alien doctrines which contradict with the root and the basic teaching of Islam. 83 The Ismā'īliyyah is a group who believes in the imamate of Ismā'īl, the eldest son of Ja'far. Unlike the Imāmiyah who firmly holds that Mūsā is the imām after Ja'far, the Ismā'īliyyah goes for Ismā'īl. Some of the Ismā'īliyyah believe Ismā'īl died during the lifetime of his father Ja'far and others believe that Ismā'īl died for the purpose of concealment, to hide from those who might seek to kill him. Furthermore, the Ismā'īliyyah is known as the Bāṭiniyyah. This is because of their belief that the meaning and understanding of 'exoteric' will always be followed by 'esoteric'. 84 In other words, there are always multiple interpretations in the religious scripture. In fact, most of the doctrines and methods of this sect are inspired by the philosophical essence and framework, as they are closely related to Sufism.
The Emergence and Development of Shiism in Malaysia
Some scholars state that Shiism existed in 12 th century within the Muslim communities in Malay Archipelago. 85 They suggest that the theory can be proven through manuscripts and literatures of like Baḥr alLāhūt 86 written by a certain Syeikh 'Abdullah 'Arif (d. c.1180). Although some of the Shiite ideas can be found in this book, in-depth analysis reveals that 'Abdullāh was a sufi who subscribe to the Qādiriyyah sufi order.
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The first trend of Shiism that came to the Malay world is the Bāṭiniyyah Shiite. 88 The doctrines of Batinite such as Ḥulūl wa Ittiḥād, Nūr Muḥammad and Rijāl al-Ghayb can be noticed from the group of mysticism who disseminated those doctrines in the Malay world. 89 (unity of being) doctrines. 90 Thus, the influence of Batinite group over mysticism is the pivotal key of Shiite emergence, which exposes the Malay Muslims to some of the Shiite doctrines.
In the Malaysia context, there was no record of Malay Shiite community before the Iranian revolution in 1979. The earliest entrance of Shiism can be traced from the Indian immigrants who come to Malaysia during 1960's for business purposes and eventually stay here. The Shiism of these Indian immigrants can be categorised into two groups. The first is Taiyibite Bohra (Dawood Bohra) and the second is Isma'ilite Agha Khan Shiite. Furthermore, the Dawood Bohra group owned the Bombay store based in Klang area as they also have the specific cemetery and mosque as well. The number of followers of this group is estimated at 200 to 400 people. 91 The Agha Khan Group is known as the owner of the Peerbhai shop and live around Klang Valley. The sum of this group follower is smaller than Dawood Bohra Shiite. 92 However, both groups are not found to propagate their beliefs and teachings over the Sunnite community. Rather they practiced Shiism by themselves and imposed it on family members as well as their new generation.
According to the Jabatan Kemajuan Islam Malaysia (JAKIM), Shiite propaganda only became active in spreading their ideology in Malaysia after the success of the Iranian Revolution in 1979. The teachings of Shiism have been carried out by Iran-based Shiite, Ithnā 'Ashriyyah (Twelver). The Iran's Revolution in 1979 was the starting point of the Shiites exporting their idealism, teaching and doctrines all over the world. Furthermore, in these recent years, Shiite groups have gotten support from the locals as a number of them is increasing day by day. According to JAKIM, the number of Shiite followers in Malaysia is around 3000. 93 However, the number of Shiite followers can be greater than what has been recorded by JAKIM, as they practice 'taqiyyah' to hide their identity as a Shiite. As a result, the Shiite followers are increasing in terms of number and its emergence is predominant.
Moreover number of Shiite followers. 94 Firstly, it is because of the Malaysian students who are sent to Iran. This kind of activity has begun since 20 years ago. In 1984, six students from Darul al-Falah religious school of Malacca were sent to one of the Universities of Qum in Iran. After that, ten from the same school and Darul al-Atiq in Johor Bharu were sent to Pakistan to learn Persian language and Shiite teachings there. As soon as they returned, they became the missionaries and spread Shiism in Malaysia. 95 Secondly, it is also because of the official and unofficial visits from the group leaders of Iran to Malaysia and vice versa. The visit included a talk program and explanation regarding the 'aqīdah and teachings of Shiism. 96 Meanwhile, Malaysians also did not miss the opportunity to visit Iran and attend the program that had been arranged by the Shiite organizations in India, Bangladesh, Australia, Thailand and Kuala Lumpur. 97 Thirdly, it was also due to the spread of their ideologies, doctrines and teachings through reading materials such as pamphlets, books and magazines such as Fatimah and al-Quds magazines, the books that has been translated into the Malay language such as Nahj al-Ḥaq wa Kashf al-Ṣidq. 98 Fourthly, the relationship between Iranian Shiites and Malaysian politicians. Iran's revolution in 1979 had inspired the Muslim world: It was seen a sign of Islamic glory and success which maintained the essence of Islamic identity. During this time, Iran became a model to other Muslim countries including Malaysia.
Politically, the diplomatic tie between Iran and Malaysia became closer and many Malaysian politicians visited Iran. In Malaysia, the political party which has a long mutual relationship with Iran is Parti Islam se-Malaysia (PAS). The mark of the good relationship between these two organisations can be seen through the sending of young political leaders of PAS to Iran for learning purposes. Until today, PAS has a moderate opinion regarding Shiism. 99 Lately, Parti Amanah Negara (AMANAH) is seen to have a friendly approach to Shiism. 100 This claim can be proven by the top leaders of the party who have special recognition and a good relationship with Iranian Shiites. 101 The development of Shiism in Malaysia among the locals has been carried out secretly as its influence has reached the entire country. 102 States such as Selangor, Kedah, Johor, Pahang and Malacca are among top states which are being influenced by Shiite teaching. However, every religious authority in those states has taken this matter seriously as the teaching of Shiite is banned from being preached. It has been stated in the states's religious laws. Thus, the Shiite influence in Malaysia is significant as it reaches every state and it cannot be undermined.
The Emergence and Development of Shiism in Malacca
Malacca is one of the states in Malaysia located in southern part of the country. The existence of Shiism in Malacca is the result of the emergence of Shiite influence in Malaysia. It cannot be denied that the influences of Shiite continuously threaten the community of Muslims, as some Muslims are influenced by Shiite thoughts and teachings.
According to Jabatan Agama Islam Melaka (JAIM), which responsible for the Islamic affairs in Malacca, the trend of Shiite practice in Malacca comes from a group of Ithnā 'Ashriyyah or known as Twelver. This is the only group that is prominent and they have spread in Malacca. Sometimes, they introduce themselves as the Ja'farite or 'AB' (Ahl al-Bayt) to the locals. They claim that they are following the Twelver Imāmite in creed ('aqīdah) and Ja'farite in practices or fiqh. 103 Furthermore, in the interview session with an officer of JAIM reveals that a number of local Malay Shiite in Malacca is around 250 people. These are locals who identify themselves as the Malay Shiite and practice Shiite teachings. 104 However, the total number of Shiite followers is possibly greater from what has been recorded by JAIM since most of them applied taqiyyah (dissimulation) in hiding their identity as a Shiite. Hence, the total number of Malay Shiite followers in Malacca is unconfirmed.
The interview also highlighted some of the areas where the group of Shiites is active. The areas such as Ayer Molek, Duyong, Semabok, Sungai Udang, Umbai and Jasin are among the places where local Shiites live. 105 There is one hawzah (center for them to learn about Shiite teaching and practice their beliefs) which is located in Taman Semabok Perdana. However, due to operation run by JAIM to rush the hawzah, the location has changed to other places as they are secretly hiding the new hawzah from the public and the religious authority. Only the members know the location of the new hawzah is. 106 In fact, the act of spreading Shiism in Malacca is conducted in secret. The local Shiites convey Shiism within close circle such as their families, relatives and close friends. Most of them do not openly declare that they are Shiites, but through their practices the Shiite teachings have been expressed. 107 Precisely, on 24 th September 2015, JAIM outlined the details of Shiism which clearly discuss its beliefs, thoughts, practices, characteristics and symbols. Everything that is related to Shiism is not allowed to appear, to be taught, to be testified, to be disseminated and to be practiced publicly, as it will go against the Shari'ah laws in Malacca. Therefore, the extension in elaborating Shiism in a few possibilities and angles in recent year provides the religious authority power to prevent the Shiite influence from growing.
Thus, the Malacca state government takes great effort in countering Shiite influence from being disseminated. The coming of Shiism is not welcomed by the local government which indicates that Shiism is a threat to the state. Since that, it has been monitored carefully by JAIM from time to time.
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Cases of Shiism in Malacca
According to an interview with an officer from the Research and Development Affair of JAIM, there is no specific date or year when Shiism emerged in Malacca since there is no data collected by JAIM. However, in general, the emergence of Shiism in Malacca can be traced back to in the early 1980s after the success of Iran's revolution. This is a starting point where the influence of Shiism rose, and it reached Malaysia. At that time, the Malays were fascinated with what Iran had achieved. Therefore, some of the local Malays sent their children to further education in Iran so that once they finished their studies, they would bring the ideas and spirit of Islam back and return the Muslim ummah to the real teaching of Islam.
112 Hence, the Iranian Revolution is one of the factors which contributed indirectly to the influence of Shiism in Malacca.
Regarding Shiism, JAIM has been carefully monitoring it through operations based on complaints made by the locals. The officer further added that since Shiites have applied taqiyyah in hiding Shiite identity, it is difficult to recognize and identify local Malay Shiites. As a result, raids are meaningless as JAIM cannot take legal action on them. 113 However, through the new amendments to the Shari'ah laws on Shiism in September 2015 precisely highlights the details and features of Shiism. This makes it easier for JAIM to bring Shiite cases to the Shari'ah court. 114 Furthermore, there are three major cases related to Shiism in Malacca as stated by the JAIM officer. Firstly, there was a raid on a house located in kampung Paya Dalam, Telok Mas which had been used as an operation centre for the Shiite group to distribute reading materials such as articles, books and pamphlets to all over Malaysia. They aim places like mosques and government departments as focused targets to convey the thoughts and teachings of Shiism. In addition, after a complete investigation, JAIM came to know that the reading materials are sent by Majlis Syi'ah Malaysia (Malaysian Shiite Council) addressed in Ulu Tiram, Johor. During the raid, JAIM found 35,000 reading materials about Shiism and 6000 reading materials such as books and articles to be distributed all over the country. This is the biggest raid on Shiite propaganda in Malaysia. 115 Besides that, five individuals were arrested during the raid, who was known to be the workers there. According to the JAIM officer, the workers cannot be subjected to Sharī'ah laws because all of them are underage and they are not the owners of those reading materials. 116 In other words, they just worked there and were not involved with Shiite activities.
Secondly, there was a raid of one Shiite family in Felda Kemendor, Jasin in October 2016, who claimed to have ancestors. 117 This family openly admitted that they are Shiite followers and have been living there (in Felda Kemendor) for a long time. In addition, this operation which was led by JAIM and Polis Diraja Malaysia (PDRM) mananged to arrest two individuals. This operation happened due to the widespread promotion of Shiite propaganda through social platforms like Facebook, thus exposing their identity as Shiites. They uploaded the flags, symbols and information regarding Shiism in order to attract people. Plus, JAIM officer received information that this family planned to practice Shiite rituals since it was 'Ashūra (the tenth day of first month of Islamic calendar). During the raid, there were pictures of Shiite leaders hanging on the wall of the house and books of Shiite teachings as well. Before the raid, this family was invited by JAIM to have a dialogue regarding their beliefs and practices, but mutual understanding was not achieved between both parties because the family practiced taqiyyah. 118 This is the root of the problem that failed the negotiation and discussion over the stand of Shiism on Ahl al-Sunnah wa al Jamā'ah.
The third raid took place on 21 st November 2016 in two different locations due to espionage activities and local information. The raids took place at a homestay in Umbai and a cyber cafe in Telok Mas. During the raid, there were 21 men and eight women who were involved, all of them Malays. Plus, 15 children were also found as they followed their parents. 119 In fact, 10 individuals were from Malacca and the rest came from other states. Besides that, there are several objects confiscated by JAIM which symbolize Shiite identity such as reading materials (books, articles and laptop), the Shiite flag, banner, Karbala's rocks and keris, (a Malay dagger). 120 All detained are known as members of the group of al-Anṣār Imām al-Mahdī, which is among the main groups who propagate Shiism in the local community. 121 According to an investigation by JAIM, this group is actively practicing Shiite teaching in which they frequently meet and gather. This raid is the latest operation run by the religious authority after the local Shiite group organised a gathering for Shiite followers even the common people could possibly join it. Hence, it shows that the group tries to spread their belief and teaching publicly.
Conclusion
Due to long history in Muslim tradition, Shiism has established the strong foundation among its proponents and followers. The categorization of Shiite groups indicates that the development of its basic teachings and tenets from time to time has resulted in the emergence of the dominant group of Shiism; the Twelver or Ithnā 'Ashriyyah which is the largest Shiite group in the world. The spread of Shiism to the Muslim world is neither perception nor accusation; its influence succeeds to reach Muslims in Malaysia; particularly in Melaka. The recent activities of Malay Shiites in Melaka reflect the movement of disseminating Shiism has been actively propagated among the close circle of them such as relatives and friends. This scene has put the religious authority in alert in combating any teaching which misled and against the teaching of Ahl al-Sunnah wa al-Jamā'ah.
